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Marian Shrines:
Signs of the Pilgrim Church . . .
Pilgrimage to a place where a
significant event has occurred can
be both a profoundly human and a
religious experience. Each year
thousands search out their family's
history or the places where our
country's history was forged.
Pilgrimage is part of the major
religions of the world: Christian,
Jewish, Muslim, Hindu, Buddhist.
In the early and medieval
Church, people spontaneously
traveled to Bethlehem and Jerusa-
«em, to the tombs of the apostlesmd martyrs at Rome, and to the
churches and shrines containing
relics of saints. During the middle
ages, Santiago de Campostello in
northwestern Spain and Canterbury
in England were well-known
places of pilgrimage.
Medieval literature frequently
recounts stories of people on
pilgrimage, and at times their
conduct lacked the decorum
associated with a religious
activity. The abuses both of
those responsible for shrines and
of those making pilgrimage were
denounced by Erasmus and
other reformers. To curb abuses,
church authorities in the 17th
and 18th centuries placed
restrictions on pilgrimage,
sometimes even closing shrines
"Mary, Model of the Church"—From the Mary Garden
of St. Catherine's Church, Portage, Michigan. Gerald
Westgerdes (Zanestnlle, OH). (Replica of the original).
Based on two passages of Scripture: Genesis 3:15 and the
Book of Revelation, ch. 12. Note the serpent ofGenesis, the
dragon of the Book of Revelation, and the roses, the sign
ofevel's defeat.
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which were associated with fraudulent practices.
In the 19th and 20th, the Marian apparitions of Lourdes,
Knock, La Salette, Beauraing, and Fatima gave rise to great
centers for prayer. Although people came to find healing
nd strength, and to experience for themselves the miracu-
lous event which had occurred, these Marian shrines
contributed to renewing the sense of pilgrimage in the
Church. Today, about 80% of the shrines in the Catholic
world are dedicated to Mary. Each year, millions of pil-
grims set out on route to Marian
shrines: 10 million to the shrine
of Our Lady of Guadalupe
(Mexico), 6 million to Lourdes
(France), 5 million to Czestochowa
(Poland), and 4 million to
Aparecida (Brazil).
In academic theology, shrines
were never given any recognition,
and their existence hardly ac-
knowledged. The old Code of
Canon Law and Vatican Council II
did not refer to shrines. The
relation of a shrine to the local
church was not clear, nor was any
type of canonical or episcopal
recognition extended to shrines.
Pope Paul VI (1963-78) played
no small role in starting the
movement of ecclesial reflection
on the role of shrines within the
life of the Church. In the 1960s,
at the meetings of rectors of
Marian Shrines in Italy, he urged
them to "lift their voice and let
their existence be known in the
Church." In annual addresses to
those responsible for Marian
shrines, he was concerned with
the role of shrines in the liturgical
and pastoral life of the Church.
Shrines, he said, were "spiritual
clinics" (1965), "testimonies of
miraculous deeds and of a
continual wave of devotion"
(1966), "luminous stars in the Church's sky. . . . centers of
devotion, prayer, recollection, prayer, and spiritual
refreshment" (1970).
The 1983 Code of Canon Law included for the first time
some provisions related to shrines. A shrine was defined as
a "church or other sacred place to which the faithful make
pilgrimages for a particular pious reason, with the approval
of the local ordinary" (c!230). Paul VTs wish that shrines
be centers for an intense Christian life (unpunto d'intensitd
There is a " 'geography' of faith and Marian devotion," which
includes all those special places of pilgrimage where God's
people find, within the radius of Mary's faith, a strengthening
of their own faith (Mother of the Redeemer, 28).
religiosa) found expression in canon 1234: "At shrines
more abundant means of salvation are to be provided to
the faithful; the word of God is to be carefully proclaimed;
liturgical life is to be appropriately fostered, especially
through the celebration of the Eucharist and penance. . . ."
During the Marian Year, 1987-88, a number of sugges-
tions were given to Marian shrines by the Central Commit-
tee for the Celebration of the Marian Year. The Eucharist at
Marian shrines is to reveal the "fullness of the paschal
mystery, communion with the universal Church, and the
presence of Mary in word and symbol." Marian shrines
should cultivate a sense of beauty (viapulchritudinis) and
an atmosphere of prayer and contemplation. A Marian
shrine is an appropriate place for discerning and respond-
ing to vocation. "Every vocation is a conscious and free
response of a person to a gift of God. A Marian shrine is a
sign of this mysterious relationship between God's call and
the person's response." If possible, Marian shrines should
be associated with some works of charity: hospitals,
schools for the disadvantaged, homes for the sick. Lastly,
Marian shrines should foster and encourage ecumenical
prayer, encounters, and dialogues.
At the request of rectors of Marian shrines, the Collection
of Masses of the Blessed Virgin Mary (1986) was developed
and made available to the Church. The Collection is a set
of votive Masses of the Blessed Virgin, which can be used
almost every day of the year by those on pilgrimage. These
Masses contain a rich tradition of Marian devotion, with
texts drawn from many sources. Their use was extended to
communities and parishes who wish to use a votive Mass
of the Blessed Virgin on Saturdays and at other times of
the year. This initiative of Marian shrines has enriched the
liturgy of the whole Church.
Marian shrines are best thought of as places of pilgrim-
age, not as sights to see or stops on a vacation trip.
Pilgrimage is "a symbol of the great journey of human life
towards God." The life of the individual is a pilgrimage,
and the Church itself is in pilgrimage. Pilgrims endure
privations to join with others journeying together towards
a common goal. They join past generations in the prayer
of gratitude for a miraculous event and a hallowed place.
All "the times and rhythms" of the pilgrimage are
symbolic and instructive: the preparation, the coming
together and meeting other pilgrims, the welcome to the
shrine, the visit to the sanctuary and the celebration of
the Eucharist, the return home. The purpose of pilgrimage
was to guide the pilgrim "to the essential: Jesus Christ,
the Savior, the end of every journey and the source of
all holiness."
Vatican Council II spoke of Mary's "pilgrimage of faith."
She precedes and encourages the members of the Church
in their own pilgrimage of faith. Marian shrines are one
expression of Mary's presence to the Church. There is a
"'geography' of faith and Marian devotion," which includes
all those special places of pilgrimage where God's people
find, within the radius of Mary's faith, a strengthening of
their own faith (Mother of the Redeemer, 28).
A new role for shrines was highlighted in the First World
Congress on Shrines and Pilgrimages (1992) sponsored by
the Pontifical Council on Migrants and Itinerant People. In
a world with millions of refugees, shrines have become of
gathering places for peoples who have been uprooted
from their homes and churches. In his address to the
congress, Pope John Paul II expressed the wish that
"persons [whom] life has treated harshly, the poor, the
people who are distant from the Church" may find wel-
come at shrines. By extending hospitality to refugees and
pilgrims, shrines reflect Mary's generous welcoming of
God's word and her gathering all people into the Body of
Christ. Mary precedes God's people in their own pilgrim-
age of faith.
"Traditionally in Christian history, the pilgrim
was distinguished from others by the clothes he
or she wore, marked with the symbol of the sea-
shell. The pilgrim is the simple one, moving slowly
across the land toward the fuller meaning of his
or her baptism."—Belden C. Lane, "Sacred Place
as Axis Ordinarii, " Spirituality Today, 44(2)
(Summer, 1992) 173-176.
"Many people make pilgrimages. . . .To claim that
all this is simply residual superstition is the easiest
and least interesting thing that can be said. To
close one's mind to the power of holy places is to
close oneself off from the core of a dimension that(
is at the heart of life. Places can sometimes be the
shape that prayer assumes."—Sean Dunne, "The
Soul Has its Reasons," Tablet, 17 June 1955
The Message of
^Marian Apparitions
In 1981, six young peasants in the remote village of
Medjugorje in Bosnia began reporting visions of the
Blessed Virgin Mary. Over 10 million pilgrims visited the
village during the next decade until the war made the
trip too dangerous. Hundreds of cures have been claimed.
Almost all the pilgrims report that their faith has been
strengthened, and many have become more committed
to the cause of peace. In the United States alone, over
300 local groups of Medjugorje devotees gather regularly
for prayer and periodically come together for national
conferences.
Medjugorje is part of a larger Marian movement which is
rooted in the famous apparitions at Lourdes in 1858 and
Fatima in 1917 and which has seen a dramatic increase in
visionary claims during the last few decades.
Unfortunately, these Marian apparitions are at times a
source of tension within the Catholic community. In
Medjugorje itself, the local bishop, Pavao Zanic, has
strongly questioned the authenticity of the apparitions,
charging that the parish church run by the Franciscans has
been turned into a tourist attraction. Such opposition fits
into the pattern of other Marian apparitions. For example,
I Lucia, one of the visionaries at Fatima, was at first accused
of lying by the local priest and by her mother, who used
violence to get her to recant. In some parishes today,
tensions exist between Marian devotees, who want more
emphasis on Mary, and their pastoral leaders, who are
committed to maintaining the Christocentric focus of
Vatican II. Even families find themselves split. A husband
who was inspired by his pilgrimage to Medjugorje is at
odds with his Catholic wife, who thinks the visions border
on the superstitious. There is no doubt that the Catholic
community is divided on the significance of the modern
Marian apparitions. The question is whether these differ-
ences will eventually enrich the Church or whether they
will congeal into polarized positions which undermine its
peace and harmony. Establishing a solid theological
perspective for analyzing the apparitions is an important
step in making these tensions more fruitful.
At the very beginning, it is important to recognize that
Marian apparitions are considered to be private and not
public revelations. Already in the 18th century, Pope
Benedict XIV insisted that the claims of private revelations
had to be investigated carefully before being given ap-
proval and that not everyone was obliged to assent to
them even after approval. Out of the hundreds of appari-
tions claimed in the past two centuries, only seven have
been approved by local bishops and gained international
attention: Rue du Bac in Paris, 1830; La Salette, France,
1846; Lourdes, France, 1858; Pontmain, France, 1870;
Fatima, Portugal, 1917; Beauraing, Belgium, 1932; and
Banneux, Belgium, 1933-* Medjugorje has not been given
official approval, but the Vatican has continued to investi-
gate the claims. All Christians are obliged to assent to the
fundamental truths revealed by Christ and recorded in the
Scriptures. All that we need to know for salvation is
contained in this public revelation. Private revelations add
nothing new to the deposit of faith. They are not guaran-
teed by divine inspiration as are the Scriptures. The
Church's approbation means that the faithful may venerate
Mary in a special way at the shrine. Private Marian devo-
tions cannot be imposed on any church member.
For all Christian people, Jesus Christ is the one and only
mediator between God and the human family. Christian
piety is necessarily Christocentric. Our fundamental
commitment is to Jesus Christ and his teachings. Authentic
visionaries have never denied this. In fact, this is made
explicit in one of the early messages from Medjugorje
given on October 7, 1981: "There is only one mediator
between God and man, and it is Jesus Christ." Devotions
to Mary must strengthen and not weaken the' unique role
of Christ. Pope John Paul II, quoting the Second Vatican
Council, insisted that all of the influences of the Blessed
Virgin "flow forth from the superabundance of the merits
of Christ, rest on his mediation, depend entirely on it and
Nuestra Senora de Regla
Patrona de Cbipiona (Cadiz)
. . . all of the influences of the Blessed Virgin "flow forth from the
superabundance of the merits of Christ, rest on his mediation, w
depend entirely on it and draw all their power from it. In no way
do they impede the immediate union of the faithful with Christ,
rather they foster this union."
draw all their power from it. In
no way do they impede the
immediate union of the faithful
with Christ," rather they foster this
union." Individual Catholics who
put so much emphasis on Mary
that it undercuts the role of Christ
are not only opposing the official
teachings of the Church, but also
the fundamental insights of the
Marian visionaries themselves.
Mary played an indispensable
role in salvation history and is
worthy of honor and respect as
the mother of Jesus Christ. She is
not a goddess, but she is the
most influential woman in
Christian history. Mary plays an
especially prominent role in
Luke's Gospel. Her informed and
receptive response to the Angel
Gabriel makes possible the
Incarnation. Her Magnificat sets
the tone for the whole Gospel,
which celebrates God's reversal
of worldly values. Like Jesus
Christ, who was humble and
obedient, Mary gladly accepted
her role as Handmaid of the Lord.
Our Lady ofLourdes
In all religious experiences,
including authentic Marian
apparitions, it is important to
distinguish the original encounter
with the sacred and the distinctive
cultural forms used to describe
and articulate it. In this regard,
modern Marian visionaries have
often had a difficult time interpret-
ing their initial experiences and
have arrived at the full explana-
tion presented to the public only
after a long and complex process.
For example, the young visionar-
ies, Maximin and Melanie, who
had a single experience in 1846 at
La Salette, at first interpreted their
vision as a woman who had been
attacked by her son. It was only
later at the suggestion of someone
else that these two youngsters,
both from troubled homes,
interpreted the woman in the
vision as the Blessed Virgin Mary.
Bernadette, who began having her
experiences on February 11, 1858,
at Lourdes, at first was not sure
who was addressing her in the
visions. It was only after numer-
t
Luke completes his picture of Mary in the Acts of the
Apostles, portraying her as a key person in the community
which gathered around Christ after his death and resurrec-
tion. In 431, the Council of Ephesus proclaimed Mary to
be the Theotokos, the Bearer of God, or as it came to be
phrased, "Mother of God." Although many Protestant
thinkers have objected to placing too much emphasis on
Mary, the great Calvinist theologian Karl Barth affirmed
that Mary's title "Mother of God" is not only permissible
but necessary in order to understand properly the nature
of Christ. A Presbyterian theologian once said that Protes-
tants in the past had the strange notion that they honor
Christ by dishonoring his mother. Today, Catholics who
have adopted a more Christocentric piety since the
Second Vatican Council can enrich their faith by recalling
the traditional role of Mary and recognizing the enduring
power of Marian symbolism.
ous requests that the woman revealed herself as the
Immaculate Conception, a title which Bernadette said she
did not understand, even though the dogma had been
proclaimed in 1854 by Pius EX. The primary visionary at
Fatima, Lucia, at first had doubts herself about the authen-
ticity of the first two appearances.
The modes of expression used by the visionaries to
relate their deep experiences are always historically,
culturally, and personally conditioned. Furthermore, the
messages are inevitably influenced by the authority figures
surrounding the visionaries and by the general public
which receives them. The story of the famous Fatima
secrets exemplifies this point. Despite the threats of
violence by local governmental officials, the three young-
sters, Lucia, Francisco, and Jacinta, at first refused to reveal
the secrets entrusted to them by the Virgin Mary, although
they did say that people would be sad if they knew them.
With the early death of her two cousins, Lucia became the
sole interpreter of the secrets. About a week after the sixth
and final vision on October 13, 1917, Lucia was inter-
viewed by Dr. Manuel Forimigao, a seminary professor
who reported that she had trouble remembering the
circumstances surrounding the experiences. Lucia com-
posed her first written account of the apparitions almost
five years after the events and it was another nineteen
years, in August of 1941, before she revealed the first two
of the three secrets given by the Virgin. The first secret
involved a terrifying vision of hell, complete with fire,
demons and suffering souls. The second one, originally
revealed in 1917, indicated that the war was going to end
but that a worse one would break out during the pontifi-
cate of Pius XI. This secret also included the promise that if
Mary's request for communions of reparation on the first
Saturdays of the month were honored, Russia would be
converted and there would be a period of peace in the
world. Lucia refused to reveal the third secret in her
memoir of 1941, but in 1944 relented and wrote it down
for Bishop da Silva who sent it on to Rome in 1957. Some
respected commentators believe that Pope Pius XII left the
message unopened, but that subsequent Popes—John
XXIII, Paul VI and John Paul II—did read it. None of them,
including the current Holy Father, chose to reveal its
contents. For years, there has been great speculation about
the message of the third secret. One of the more intrigu-
ing stories appeared in a German magazine in 1968,
reporting that Pope Paul VI had arranged in 1963 for the
secret to be read by President Kennedy and Premier
Khrushchev and that this led them to the historic agree-
ment to ban atomic experiments in the atmosphere. It is
possible to believe that visionaries such as Lucia have had
genuine encounters with the Holy without necessarily
accepting all of the divers articulations and speculations
surrounding the experiences.
Keeping these theological perspectives in mind should
promote dialogue between devotees and skeptics so that
the Blessed Virgin can continue to play her traditional role
as a powerful symbol of unity and harmony.
—James Bacik
(This article first appeared in Reflections,
February 28, 1993).
'Editor's Note: At Rue de Bac, approval was given for the
image on the medal (now known as the Miraculous Medal).
More recent apparitions which have received episcopal
approval are Akita, Japan (1984); Betania, Venezuela,
(1987); Kibeho, Ruanda (1988).
Discerning the Miraculous:
Norms for Judging Apparitions
and Private Revelations
M
On February 25, 1978, the Sacred Congregation for the
Doctrine of the Faith (CDF) issued "Norms of the Congre-
gation for Proceeding in Judging Alleged Apparitions and
Revelations." Pope Paul VI had approved these norms the
preceding day. These norms were the result of an exami-
nation which occurred in the 1974 plenary assembly of
CDF, three years earlier. (This document was given little
publicity, is little known, and never appeared in the Acta
Apostlicae Sedis)
During the past years, the number of reports of appari-
tions has been greatly increasing. While concentrating on
Marian apparitions, our purpose here is to view all popular
piety in the context of the total picture of Catholic faith,
devotion, and discipleship. Our approach is to strike a
happy medium between vain credulity and sterile skepti-
cism. Perhaps we could label our position as one of critical
or moderate realism.
Visionaries or seers behold an object not naturally visible
to other persons. An authentic supernatural vision or
apparition is different from illusions or hallucinations that
result from pathological conditions or even diabolical
intervention. An authentic vision is a charism—gratia gratis
data—given to an individual or group for the spiritual
good of others and or for the Church as a whole. (For
example, the Sacred Heart devotion presented in the
Woodcut by Maurice Brocas
(Ernest Claes: Toen Ons-Lieve-Vrowke
Heuren Beeweg Deed)
apparitions to St. Margaret Mary Alacoque was given
primarily for the upbuilding of the whole Church.)
In judging these events, we here use the word miracu-
lous rather than supernatural. The latter term has a much
Woodcut by Maurice Brocas
wider application than the word miraculous. It includes the
infused virtues given by God and the encounter with God
in the sacraments. Although the document of the CDF uses
the term supematuralitas, we believe that what is meant is
something supernatural in the mode in which it has
occurred rather supernatural in its essence or substance.
When an allegedly supernatural event has occurred, it is
the responsibility of the bishop to conduct an investigation,
usually through a committee of experts. The first norm for
evaluating miraculous events is that there be moral cer-
tainty, or at least great probability, that something miracu-
lous has occurred. The commission may interview the
visionaries, call other witnesses, visit the site of the events.
The second norm deals with the personal qualities of the
subjects who claim to have had the apparition: they must
be mentally sound, honest, sincere, of upright conduct,
obedient to ecclesiastical authorities, able to return to the
normal practices of the faith (such as participation in
communal worship, reception of the sacraments). A third
criterion deals with the content of the revelation or mes-
sage: it must be theologically acceptable and morally
sound and free of error. The fourth positive criterion is that
the apparition must result in positive spiritual assets which
endure (prayer, conversion, increase of charity).
These four criteria are restated in a negative way. There
must be no doubt that what is occurring is truly excep-
tional and beyond human explanation. There must be no
doctrinal error attributed to God or to the Blessed Virgin
Mary or some other saint. The third negative criterion is
that there must be no hint of financial advantage to anyone
connected with the apparitions, nor must any of the
visionaries be accused of serious moral improprieties at the
time when the visions were being received, nor may there
be evidence of mental illness or psychopathic tendencies.
At the end of the investigative process, the committee
may submit to the bishops one of the three following ver-
dicts or conjectural judgments: constat de supernaturalitate
(the event shows all the signs of being an authentic or a
truly miraculous intervention from heaven); constat de non
supernaturalitate (the alleged apparition is clearly not
miraculous or there are not sufficient signs manifesting it
to be so); non constat de supernaturalitate (it is not
evident whether or not the alleged apparition is authentic).
All such investigations are conducted by the bishop to
determine whether public worship should continue to be
held in those places. It could happen that the investigative •'
committee could conclude that at this time it is able neither
to make a clearly positive nor a clearly negative judgment.
If the matter is still being investigated, the bishop could
permit public worship, while at the same time continuing
to be vigilant that the devotions not wander into deviate
directions.
These norms were applied were in the investigation of
the Rosary Messages at St. John Neuman in the diocese of
Lubbock, Texas (Origins, November 3, 1988). In this case,
the decision was that there was nothing clearly miraculous.
As regards the events at Medjugorje, the bishops of what
was formerly Yugoslavia have declared that "it cannot be
affirmed that supernatural apparitions and revelations are
occurring there" (Statement of November 27-28, 1990).
A new era in the canonical regulations dealing with
apparitions occurred in 1969- In that year, Pope Paul VI
deleted certain canons of the 1917 Code of Canon Law.
These canons had specifically forbidden the publication of
all books or pamphlets about new apparitions, revelations,
visions, prophecies, and miracles, or which introduce new
devotions, even though justified as private. Such prohibi-
tions are not part of the 1983 Code of Canon Law. So the
many reports of Marian apparitions may in part be due to
the new freedom to discuss freely and to report such
occurrences to the media, without first submitting them to
ecclesiastical approbation.
Our faith cannot rest on private revelations and appari-
tions. Even with properly approved apparitions, we must
maintain a proper perspective—viewing them as an
assistance to nourish our faith in the central dogmas of the
Incarnation, the Trinity and the Eucharist. In their 1973
pastoral letter, "Behold Your Mother: Woman of Faith," the
American bishops called authenticated appearances of
Mary "providential happenings [which] serve as reminders
of basic Christian themes: such as prayer, penance, and the
necessity of the sacraments" (100).
—Frederick Jelly, O.P.
Abridged from "Discerning the Miraculous: Norms for
Judging Apparitions and Private Revelations," by Frederick
Jelly, O.P. Marian Studies, 44 (1993), 41-55.
Since 1858 at Lourdes, of the 2,000 cures which
have been recognized by the Lourdes Medical
Bureau, 65 have subsequently been recognized by
canonical commissions as being "miraculous."
The last cure recognized as "miraculous" at *
Lourdes was that ofDelizia Cirolli, who in 1989, *
was cured of a malignant tumor on the right
knee. —Newsletter of the International Medical
Association of Lourdes.
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The Role of the Bishop in Discerning
if he Authenticity of Private Revelation
and Apparitions
At one time, apparitions were considered extremely
rare occurrences. Today we are flooded with reports of
apparitions. We will never know how many are authentic,
how many are the result of the new freedom to speak
freely about private revelation, how many are the result of
the media which focuses on what appears sensational.
Because the bishop is responsible for public worship in the
diocese, it is his responsibility to discern what is apparently
miraculous and to approve of the gathering for public
worship. Both Scripture and tradition attest that the alleged
miraculous is like a two-edged sword that can either
protect and strengthen the faith community or divide and
destroy it.
It is the responsibility of the bishop to investigate well-
founded reports of allegedly miraculous events which are
occurring within the diocese. Theologically and canoni-
cally, the bishop is entrusted with the role of "oversight" of
the diocese. This role of "oversight" is based on the
bishop's responsibility both for public worship and for the
religious teaching which occurs in the diocese.
b
Canon 212.2 states that the Christian faithful should
ommunicate to their pastors their needs, especially those
dealing with the spiritual life. Should an apparently miracu-
lous event occur, the people may petition the bishop to
investigate what is happening. If the bishop determines
that there is sufficient evidence for an investigation, he
should begin a process which would lead to a decision
concerning the supernatural character of the event.
Although Canon Law does not discuss the bishop's
role concerning miraculous events, it does speak of his
responsibility for the oversight of the liturgy and for the
authenticity of prayers and devotions within the diocese.
The bishop is the "promoter and custodian of the whole
liturgical life of the diocese." He may issue liturgical norms
applicable to all the people of the diocese (canon 838.4),
and see to it that "the prayers and other pious and sacred
exercises of the Christian people are fully in harmony with
the norms of the Church" (canon 839.2).
Other episcopal responsibilities are to see that "abuses
are precluded in certain particularly important areas, such
as the ministry of the word, the celebration of the sacra-
ments, the worship of God and the veneration of the
saints." Finally, bishops have the responsibility to be
vigilant that nothing is promoted that will cause harm to
the faith and morals of the Christian faithful through
writings or by any other means of social communication.
\e bishop is also responsible for the pastoral care of all
within the diocese, even those staying there for a short
time, such as pilgrims. When news of an apparition is
heard, hundreds, even thousands, of people gather. It is
the responsibility of the diocesan bishop to offer care for
these pilgrims, since they are within the diocese. Obvi-
ously, the most fundamental care is to address the nature
of alleged apparitions reportedly occurring.
As the bishops are entrusted with these responsibilities
stemming from the nature of their office, so there are
fundamental responsibilities on the part of the members
of the diocese. First, they are to obey their bishops when
the latter act as Christ's representatives (canon 212), that
is, when they teach formally or establish binding discipline
as pastors of a particular church. This obedience owed to
the bishops in their capacity as leaders of the particular
church is intended to promote the common good. Canon
753 also speaks of the "religious assent" owed to the
bishops' teaching authority, which means a special quality
of respect and gratitude, along with critical awareness
and good will. Hence, there should be an intelligent
obedience to ecclesiastical authority in the matter of
alleged apparitions.
The diocesan bishop exercises an authority rooted in
both his liturgical and teaching offices, given for the good
of the diocese. His decision regarding alleged apparitions
usually does not attempt to interpret or give the spiritual
significance of the events, nor to interpret the messages
or identify the heavenly persons who may have appeared.
Above all, for purposes of regulating the liturgical life of
the diocese, the bishop's responsibility is to assure that the
people committed to his care are not being deceived and
that something authentically miraculous has occurred, so
others who wish may commemorate the sacred event
in their worship. In exercising their episcopal oversight,
bishops must be diligent in their search for the truth, open
to the presence of the miraculous, and able to reject what
is inauthentic or false.
—Michael Smith Foster
Abridgement of "Canonical Considerations Regarding
Alleged Apparitions," by Fr. Michael Smith Foster, JCD,
Marian Studies 46 (1995).
"One of the most time-honored and recognized
effective prayers is the Rosary. Countless genera-
tions have found in the simple formula that brings
us to reflect on the mysteries of the faith a power-
ful spiritual help. Personally, I have found this
the single most convenient and adaptable form
of disciplined prayer in my life, along with the
Divine Office."—Bishop Donald Wuerl, "Renew
the Face of the Earth," Pastoral Letter, 1989.
Newsletter #5
The International
Marian Research Institute
Fr. Paul Duggan spoke to interested persons about the
program of the International Marian Research Institute
(IMRI) in Louisville, KY, and Cleveland, OH (John Carroll
University), in February, 1996.
A Mother of Perpetual Help Scholarship (in memory of
John and Anna Samaha) has been established. Beginning
in 1997, three scholarships of $1,500 will be available
annually. They are intended primarily, but not exclusively,
for Eastern Catholic and Third World students. Upon
acceptance as a student for a degree at IMRI and with the
demonstration of financial need, one becomes eligible.
This scholarship, renewable annually, is based on aca-
demic achievement and financial need.
The Arthur W. Clinton, Jr., Scholarships and Awards are
administered by the Mariological Society of America.
Information on eligibility can be found in Marian Studies
45 (1994), 288.
Congratulations to Sister Jean Frisk, Fr. Benedict D.
O'Cinnsealaigh, and Sr. Marcia Vinje. Each received
$700.00 for their entries in the Marian Pastoral Essay
Search.
Fr. Timothy L. Davison (Diocese of Tulsa) successfully
defended his thesis for the licentiate, "The Immaculate
Conception and Original Sin in Recent Authors: A Study
of the Relationship between these Two Doctrines." The
director was Fr. Frederick M. Jelly, O.P.
Vatican Letter on
Religious Libraries
Recently, the Pontifical Commission of Culture
addressed a letter to bishops and major superiors
dealing with the role of ecclesiastical and religious
libraries in the mission of the Church. The letter is
relevant to the Marian Library and its collection.
These libraries are the great depositories of religious
culture and as such are an essential instrument of
evangelization and of dialogue. Local churches are
encouraged to give attention to the libraries as an
important resource, part of "the memory of the
Church in time as it continually ponders the mean-
ing of faith." As John Paul II said, "The faith is
expressed in artistic forms and in historical records
which are marked with intrinsic evangelization and
cultural values."
Text in La documentation catholique 2095 (5 juin
1995) "Les bibliotheques ecclesiastiques dans la
mission de 1'Eglise."
The International Marian Research Institute —Course Offerings
June 10-July 29,1996
+June 10-14, 1996
Research and Bibliography
Thomas A. Thompson, S.M.
Methods in Theology
Johann Roten, S.M.
Introduction to Contemporary Mariology
Johann Roten, S.M.
+June 17-28, 1996
Mary and the New Testament
Bertrand Buby, S.M.
Christology (Soteriology)
Johann Roten, S.M.
+June 17-21, 1996
Mary and the Psalms
Bertrand Buby, S.M.
Mary in Music III
Todd Ridder, S.M.
+July 1-12, 1996
Mary in the Modern Period
Thomas A. Thompson, S.M.
Mary in Theological Anthropology
Johann Roten, S.M.
Christ in the Patristic Period
Luigi Gambero, S.M.
+July 15-29, 1996
The Origins of the Term "Theotokos"
Luigi Gambero, S.M.
Mary in Contemporary Art
Johann G. Roten, S.M.
Marian Maxims
Eamon R. Carroll, O.Carm.
Mary in Doctrine
Johann Roten, S.M., Walter Brennan, O.S.M.,
Frederick Jelly, O.P., Rene Laurentin, Theodore
Koehler, S.M., Luigi Gambero, S.M.
1995 Friends of the Marian Library and IMRI
We gratefully acknowledge all who have made contributions
to the Marian Library and the International Marian Research Institute in the past year
(January 1—December 31, 1995)
Benefactors
Mr. & Mrs. Rafael Aldave"
American Society of Ephesus Inc.**+
Archdiocese of New York**+
Mrs. Kathryn M. Beam**
Mrs. Constance F. Breen**+
Rev. Bertrand A. Buby S.M.*+
Rev. Alfred M. Croke**+
Bro. Francis A. Deibel, S.M.**
Mr. & Mrs. Paul B. Eisenhauer**+
Ms. Mary Louise Breen Garrity**+
In Memory of Edna M. Geha
Mr. Michael J. Geha*
Joseph and Mary E. Keller Foundation**+
Mr. Barry G. Kirby**
Marcy Class of 1955
Marianists, Alumni Hall*
Rev. Cyril G. Middendorf, S.M.**
Mr & Mrs. Earl Moorman+
Mrs. Marilyn E. Munch*+
Mrs. Rosemary Ross**
Ms. Mildred S. Samaha**
Bro. John Samaha, S.M."
Dr. Alberta M. Schumacher+
Rev. Bernard C. Stueve, S.M.**
Mrs. Mary Jane Whalen**+
Bro. Bernard Zalewski, S.M.
* $500
**$1,000
+IMRI Scholarship Fund
Patrons
Mr. & Mrs. Art Anderson
Dr. Gladys M. Anderson+
Dr. William P. Anderson+
Mr. & Mrs. W. Frank Armstrong+
Mr. & Mrs. Philippe A. Binder+
Rev, Louis A. Bonacci, SJ.+
Rev. Frank T. Carter+
Rev. Roger M. Charest
Mr. & Mrs. Gary Clemans+
Mr. & Mrs. Ramon Creixell+
Mr. Angelo D'Amico+
D. M. Pizzeria, Inc.+
Ms. Judith M. Davis+
Rev. Timothy Davison+
Rev. Paul E. Duggan**
Mr. £ Mrs. Ernest B. Eickelman+
Family Rosary, Inc.+
Miss Jane Ann Forshey+
Bro. Eugene C. Friederichs, S.M.
In Memory of Mary D. Thompson
Dr. Nicoletta C. Hary
Rev. Robert Herne+
Rev. Robert J. Hoeper, S.M.
Mr. & Mrs. Robert F. Holzwarth+
Houser, Inc.+
Woodcut by Maurice Brocas
Patrons, Continued
In Memory of Mary D. Thompson
Mrs. Clare M. Jones
Mr. & Mrs. Patrick M. Joyce
In Memory of Laura Marie Pelegrino
Dr. R. Alan Kimbrough
Bro. Joseph Kindel, S.M.
Miss Therese Lawrence
Ms. Rosalie J. Lekan+
Mr. & Mrs. Robert W. MacClennan+
Marianist Community-Cincinnati, OH+
Marianist Community-Kalamazoo, MI+
Marianist Community-Sykesville, MD+
Marianist Comunity-Wailuku, HI+
Marianist Community-Cleveland, OH+
Marianist Community-Trenton, NJ+
Marianist Community-Rockaway Park, NY+
Mrs. Rosalind G. Monnin+
Mr. James T. Moore+
Mr. & Mrs. Wayne Morse+
Dr. & Mrs. Harry G. Mushenheim
Mr. Thomas Muth+
Mr. & Mrs. Vincent Reamy+
In Memory of Phillip Smith
Mrs. Rosemary Ross
Rev. Edward L. Rudemiller
In Memory of John and Anna Samaha
Bro. John Samaha, S.M.
Sister John Dominic Samaha O.P.
Schelhammer & Schattera+
Mr & Mrs. John Schram+
Dr. & Mrs. Kenneth C. Schraut
Mr. Donald G. Schweller+
Shrine of Divine Mercy
Mr. & Mrs. William S. Shufflebarger+
Ms. Margaret Smart
Rev. Msgr. Claude Smyth
Mr. & Mrs. Richard M. Snyder+
Marianists, Emmanuel Church, Dayton. +
Ms Nancy J. Svenson+
Dr. Annamaria Swank
Mr. & Mrs. Joseph A. Taney+
Ms. Mary D. Thompson+
Trappist Abbey of Our Lady of Guadalupe
Ukrainian Catholic Diocese of Parma
Western Province of Servites+
Bro. Vincent Wottle, S.M.
Bro. Joseph Yax, S.M.
+IMRI Scholarship Fund
Supporting Members
Mrs. Gloria Anticoli+
Sr. Ann W. Astell+
Mr. Donald E. & Donald J. Bartone+
Rev. Norbert Brockman, S.M.
Rev. Arthur B. Calkins+
John Cardinal Carberry+
Dr. & Mrs. Lawrence Cerny
Ms. Elaine L. Cerny+
Dr.& Mrs. Arthur C. Core+
Ms. Dorothy M. Edelman+
Mrs. Frances M. Fowler+
Ms. Marie M. Frohmiller+
Ms. Joanne B. Gabria+
Mr.& Mrs. George Gela
Mr. & Mrs. Thomas Gibbons
Mr. & Mrs. Borys Karpenko
Mrs. Jean M. Kavanaugh+
Rev. Walter Kern
Ms. Irena Klos+
Mr. Theodore Koebert
Ms. Vincenzina P. Krymow+
Mrs. Melanie Kryvokulsky
Mrs. Nadia Kuzma+
Rev. J. W. Langlinais, S.M.+
Mr. & Mrs. Frank M. Little+
Ms. L. Jean Luckman+
Marian Peace Center of Lansing
Marianists, St. Mary's Church, Ft.Worth, TX+
Mrs. Orysia Markiv+
Rev. Arthur Mastrolia+
Mr. James R. McDonald+
Ms. Adele M. McEvoy+
Mr. Marion J. McHale+
Mr. & Mrs. George Merchenthaler
In Memory of Mary D. Thompson
Ms Anita Michel
Bishop Donald W. Montrose+
Rev. Edward C. Moran+
In Memory of Mary D. Thompson
Dr. and Mrs. Harry G. Mushenheim
In Memory of Anna Chomyn
Mr. & Mrs. Eugene Nedilsky
In Memory of Mary D. Thompson
Mrs. Helen Nykolyshyn
Mr. & Mrs. Robert F. O'Connell
Mr. & Mrs. Jeremiah Partrick
Mr. & Mrs. Robert J. Perkins+
Mr. & Mrs. Walter Pieschel, Jr.+
Mr. Gaston E. Ramirez
In Memory of Mary D. Thompson
Roesch Library
10
Supporting Members
Ms. Cynthia L. ROZZO+
Mrs. Irene H. Russnak
Ms. Mildred M. Ruzicka+
Mr. Gerald Shea Sharkey+
Mrs. Faith A. Smith+
Mrs. Rosemary Speaker
Mr. Earl L. Swanson+
Rev. Richard J. Talaska+
Mrs. Kathleen F. Vipond
Mr. & Mrs. John N. Weaver+
Rev. Gabriel Weber, OSM+
Miss Mary C. Weimerskirk+
Mr. & Mrs. Jerome Westendorf+
Mr. & Mrs. Edward Wuelfing+
Mr. James A. Zaidain
Contributions to the
Ukrainian Marian Foundation, Inc.
Benefactors Patrons
Mr. Mykola Baryckyj+
Marian Sodality / Holy Trinity Church
Mr. & Mrs. Omelian Chaburskyy+
Immaculate Conception Sodality
Marian Sodality / Immaculate Conception
Ms. Maria Palidwor
+IMRI Scholarship Fund
Supporting Members
Mrs. Volodymyra Brykowycz
Mr. Walter Debaylo
Mr. & Mrs. Stefan Golash+
Mr. & Mrs. Volodymyr Hrynkiw
Mr. & Mrs. Orest Koltuniuk
Mrs. Irena Lewycka
Rev. Taras R. Lonchyna
Mrs. Ivanna Maczaj+
Marian Sodality of St. Josaphat
Dr. & Mrs. Leonidas Mostowycz
Dr. & Mrs. Myroslav Mychkovskyi
Ms. Lubomyra Sheremeta
Mr. & Mrs. Oleh Sklepkovych
Mr. & Mrs. Zenon Wasylkevych
Mr. Volodymyr Wynnuckyi+
Mrs. Maria Zubal
Woodcut by Maurice Brocas
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1996 Friends of
The Marian Library and IMRI
assist
THE MARIAN LIBRARY
(the world's largest collection of Marian literature)
and THE INTERNATIONAL MARIAN RESEARCH INSTITUTE
(a pontifical institute for Marian studies)
Contributions are tax deductible. The names of members,
patrons, and benefactors are published annually.
Benefactor $250 Supporting Member $25
Patron $100 Any amount welcome.
The Marian Library/IMRI
University of Dayton
Dayton, Ohio 45469-1390
Enclosed is my contribution of _
to The Marian Library and IMRI.
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Annunciation (Artisants des monasteres de Bethleem,
Mougeres). Gift of Dr. & Mrs. Harold G. Mushenheim Street
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